SANSKRIT 9606 — OCR A-LEVEL 2001
MARKING SCHEME

PAPER 1. PRESCRIBED TEXTS
1. The Story of Nala
(i)  (Ch. 2, verses24-30)
(a) The world guardians [1], together with Agni [1] [2]

(b) Then all the kings with entourages and vehicles approached Vidarbha, as did
al the kings. Also King Nala, O Son of Kunti (Y udhisthira), having heard of

the assembly of kings, set off with cheerful heart, devoted to Damayanti. [6]
(C) V—V————V/v——vv—v—/
Thisis asloka or anustubh metre. [1] [5]

(d) The gods wanted Nala to be their messenger [1], to go to Damayanti [1] and
convey their intention to marry her [1]. [3]

(ii)  (Ch. 5, verses 39-45)

(a) They are returning from Damayanti’s svayarmvara [1], where she had chosen

Nala [1], after distinguishing him from the gods [1], .or after which the gods

had each given gifts [1]. [3]
(b) Having lived there as he desired, Nala, best of (two-footed) men, was permitted

by Bhima to depart, and went to his own city. Excessively happy, the king,

shining like the sun, satisfied his subjects, a hero governing righteously. [6]
(c) Like the immortal gods in heaven, where the glades and groves are ever fresh

and leafy, so Nala wandered with Damayanti, happy like a god and with every

desire fulfilled like a god. [3]

(d) those of great minds (bahuvrihi) [2]

[Total: 30/2 = 15 marks]
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2. Hitopadesa
(i)  (From Lanman p. 25, lines 6-15)

(a) The jackal, having repeatedly looked at the net, thought: As for this deer, he is
bound with a firm bond. He said, “The nets are made of sinews. How then on
a sabbath can | touch them with my teeth? Friend, thinking not askance, then
tomorrow morning | shall do that.” [10]

(b) of one who has rejected the advice of a friend [2]

(c) The deer has got into this predicament by forming a friendship with the jackal [1],
being warned against this by the crow, his original (well-meaning = hitakama )
friend [1]. Heis now ‘the delight of his enemies’ (satrunandana ) because the
jackal has him at his mercy — to eat in due course [1]. [3]

(ii) (From Lanman p. 35, lines 3 — 12)

(a) Lord, by what means shall we live? There is nowhere for the smaller creatures to
swim. We are as if blind from not bathing. What can we do? Then the elephant
king, not having gone very far, showed a clear pool. Then the hares dwelling on the
the banks were, many of them, crushed by the feet of the elephant herd. [10]

(b) Hetellsthe elephants’ chief that the hares his herd are killing are servants of the
moon goddess, guardians of the lake [1] and that the moon goddess is consequently
displeased that the hares are being driven away [1]. The hare shows the moon’s
reflection, agitated in the waves of the lake, to demonstrate his point [1]. [3]

(c) The story would most likely illustrate a point made in the course of another story.
The whole work is to illustrate moral pointsin order to educate the young in state-
craft in away which makes learning pleasant and effective. [2]

[Total: 30/2 = 15 marks]
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3. Manu

(i)  (Chap. 1, verses 21, 26, 31)

(a) But in the beginning, from the very words of the Veda, he formed severally the
names and actions of all and the separate states. [6]

(b) Dharma here means the merit [1] generated by good action [1]. Thisis stored
in the fate of the perpetrator to surface as a fortunate event at a later date [1].
Thus in the context of this verse it is distinguished from adharma whichis its
reverse [1], these two being a way of differentiating between actions according
to their ultimate fruits [1]. [4]

(c) The Brahmana issues from the mouth as he protects and teaches the Veda [1].
The Ksatriya issues from the arms, since he wields the weapons to protect
society [1]. The Vaisya comes from the thighs, since the merchant travels [1].
The Sudra comes from his feet, since it is on his service that society is based [1]. [4]

(i) (Chap. 7, verses 19, 20, 44)

(a) Having investigated it (danda, punishment), properly wielded, it makes all people
happy; not investigating it, but inflicting it, it destroys in every way. [6]

(b) Just as one might cook fish on a spit, so the stronger elements of society would
prey on the weaker if not checked by the fear of punishment. [3]

(c) Conquest of the senses is the subjection of the senses, both of knowledge (sight,
hearing, touch, etc.) and of action (speech, handling, procreating, etc.) under the
control of reason, so that the mind remains steady and undisturbed, and his
judgement is not swayed in the prosecution of his royal duties.

The theme of control of the senses is adverted to in the Katha Upanisad, where
the senses are likened to unruly horses; and in the Bhagavad Gita, whereit is
said that dwelling on the objects of sense eventually leads to destruction. [7]

[Total: 30/2 = 15 marks]
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4. Bhagavad Gita

(i)  (Chap. 2, verses 14, 15, 17)

(a) ‘Givers of cold and heat, pleasure and pain’. ‘Cold and heat, pleasure and pain’ is

advandva compound in 2nd-case relationship with -dah, ‘givers'.

(b) The wise oneis fitted for immortality when he remains unmoved in the face of
pleasure and pain [2]. This is because the distraction and interference from
the pairs of opposites have ceased marring the operation of true perception
or reason. [1]

(c) Know that, by which all this (universe) is pervaded, to be indeed indestructible.
No one can bring about the destruction of this imperishable. [4]

Krsnais speaking of the universal Self. Since it is all pervading, it stands to reason

that it cannot be destroyed. Krsna is encouraging Arjuna to fight, saying that
Arjuna’s true self cannot be destroyed. [4]

(i) (Chap. 10, verses 16, 20, 42)

(a) Be pleased to tell without exception your divine powers, by which powers you,
having pervaded the worlds, abide (therein). [4]

Arjuna, recognising Krsna as the universal Self, asks to have a fuller description of

His manifestation. Thisis al part of Arjuna’s education in knowing his own
true nature. [4]

(b) Residing in the hearts of al beings. sthita, residing, in (7th case) the
hearts (asaya ) of (6th case) all beings. sarva-, al-, -bhata, -beings, is
a karmadharaya compound.

[4]

[3]

[8]

[8]

[3]

(c)

From one point of view (lines 3 and 4), the supreme Self is everywhere and is the
essence of everything in al times. It isthat from which comes their reality while

they exist, and that to which they fall back and merge. From another point of view
(lines 5 and 6) a part of the Self manifests itself to create the creation. [4]

[Total: 30/2 = 15 marks]
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Upanisads

(i)  (Kena Up. verse 1; Mandukya Up. verses 1 and 2)

(a) Since He is the ear of the ear, the mind of the mind, the speech of speech, the

life of life and the eye of the eye, therefore the intelligent ones, having given
up this world, become immortal. [8]

(b) Asthe causal sound Om, Brahman is al times, all things and even anything beyond.

This accepted, there could not be any other entity. [3]

(c) The four quarters are the waking state, the dreaming state, the state of deep sleep

and the ‘fourth’, which is a transcendant state wherein the previous three are

subsumed. [4]

(ii) (Brhad. Up. 4:3, paragraphs 1, 5 and 6)

(a)

(b)

(c)

Y anavalkya went to Janaka, Emperor of Videha. He thought he would not

speak. Now, once, Janaka and Y g navalkya had talked about the Agnihotra

(sacrifice) and Y gjnavalkya had granted him a boon. Janaka chose that he might
guestion him as he desired. Y ajnavalkya granted him the boon. The Emperor first
asked him: [8]

Examples are the passage in the Katha Up. beginning ‘ The mind is superior to

the senses . . .’, or the Gita passage beginning with the mind dwelling on the

senses and ending with destruction, etc. [4]
The Self is the inward light, unmanifest, detached, the highest goal, the witness,

one only, unmoving, pure, birthless, etc. etc. [}/, mark for each quality] [3]

[Total: 30/2 = 15 marks]
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6. Sankarabhasya on Bhagavad Gita
(1st paragraph of Comm. after * T8I H&:’ Chap. 18, verse 73)

(a) By this question about the destruction of delusion, and by its answer, is shown
with certainty the fruit of the knowledge of the meaning of all the scriptures,
which (fruit) is the destruction of delusion through knowledge and the regaining
of the memory of the Self. [6]

(b) (i) Words are explained individually, i.e. moha is explained as ajnanaja, ‘born
from ignorance’.

(ii) Scriptures are cited to add authority to the commentator’s interpretation.
Thus he quotes the Upanisads ‘bhidyate hrdayagranthih’ etc.

(iii) He supports his own major doctrinal points by claiming that the whole
import of the scriptures is the dissolution of delusion, one of Sankara's

prime teachings levelled against those who think action is the means to
the Highest, etc. [1 mark for each point and each example] [4]

[Total: 10/2 = 5 marksg]
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PAPER 2. UNPREPARED TRANSLATION.
UNPREPARED COMPREHENSION AND
PROSE COMPOSITION.

“How will you alone defeat Rama, who previously killed many very powerful demons in
Janasthana ? Do you not today see all those fearful and mighty demons in the city who were
overcome by him in Janasthana ? You wish to arouse Rama, son of Dasaratha, who is like an
angry lion or a sleeping serpent who, alas, has not yet woken. Who is able to attack him who is
insufferable like death, who always blazes with brilliance and is dangerous to approach in his
fury? All thisarmy isin peril if it resists such an enemy, so, O child, going alone does not greatly
recommend itself to me. Who, bereft of resources, would want to attack an enemy ready to
sacrifice his life and furnished with abundant means, as if he were an ordinary foe ? How, O best
of demons, can you hope to fight with one equal to Indra and the Sun, who has no equal among
men 7

Having thus spoken to the enraged Kumbhakarna, Mahodara said to Ravana, who makes the

worlds cry, and who was in the midst of the demons: “Having formerly abducted Sita, why do
you delay ? If you want, Sita will be your obedient wife.”

[15 marks]

2. (a) the god of the wind [1] and the Sun [1]
[2]

(b) Today [1] the Pandava brothers [1] allow [1] that [1] lady to be touched [1]

by the wicked man [1].[1 mark construal] [7]
(c) avirtuous [1] and pure (or radiant) [1] woman [1] [3]
(d) Where[1], indeed [1], isthevirtue[1] of kings[1]?[1 mark construal] [5]
(e) not [1] bringing [1] avirtuous [1] woman [1] into the assembly [1] [5]
(f) Sheisthe wife of the king [1] of Justice (Yudhisthira) [1]. She was born of the

same [1] family (or caste) [1]. [4]
(g) destroying the reputation [1] of the Kauravas [1] [2]
(h) repetition [1] of ‘kauravah’ at the end of each verse [1] [2]

[Total: 30/2 = 15 marks]
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AR dqeadequlidde AH | aamekeded
qHcEl TIHIET {E T WE g | P JHE
TIFT TSIl GarsHad | dida o
FHARAHT TWHRINOAFRIES: Id: | T=sdeg J9
AT ATHATA @l & |

TET= T &R IIEIGICHT FH: THT HH
TETATRIOl B~qHad: | daqel HelcdT 9Had: Fi HH
HrdaUgHaHded EHe-- =g # JPiT | F=&ear
AT O HG: S ST | BHT 9gea
T Fedl WHN T TR | PO HHI Sdehl-
THEAT TIIUSTEG: Ul F-HFe) alaEiug
JEHT =TI

[ 20 marks ]
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PAPER 3. A. SHORTESSAYS.
And B. either (i) PANINIAN GRAMMAR
or (i) HIGHER LEVEL PROSE COMPOSITION.
A. Short Essays

8 marks per essay. Candidates should make relevant points, and produce a reasoned argument
where necessary.
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B. (i)

Paninian Grammar option

Essay Questions [8 marks each, only one to be attempted)]:

1.

sanjna, a sitra which defines a technical term in the system;

vidhi, asitrawhich states arule;

adhikara, a sitra which heads a section, establishing the subject of the following shtras;

paribhasa, ashtrawhich shows how to interpret other shtras, usually explaining
Panini’s ‘meta-language’ used exclusively in his sOtra system.

Here, the words ‘upadese’ and ‘it’ carry down to the eighth ‘it’ sitra. ‘Adi’ carries on
down from the third sOtra; ‘ pratyayasya’ from the fourth.

(a) Katyayana commented briefly on a few sections of Panini’s Astadhyayi ;

(b) Patanjali discoursed at length on many sections;

(c) Bhattojidiksita rearranged the sbtras in subject order and in a way that
followed through the developoment of specific examples;

(d) Varadargja abridged Bhattojidiksita’s work to about a third of its size.

Technical Questions [6 marks each, only five to be attempted]:

4.

(a) ‘supi ca’ substitutes along final ‘@’ in ‘rama’, hence ‘ramabhyanm’.
(b) *bahuvacane jhalyet’ substitutes an ‘e’ for the final ‘a’ of ‘rama’;
‘adesapratyayayoh’ changesthe ‘s’ of ‘sup’ toa‘s’ ; and
‘halantyam’ removes the final ‘p’ of ‘sup’;
hence ‘ramesu’.

(a) i,,uar,rl e o aj,au;
(b) kh, ph, ch, th, th,c,t,t,k p, S, s S
(c) ch,th, th, ¢, t,t.

(a) (i) ramayiti (eco'yavayavah); (ii) ramaiti (lopah sakalyasya).
(b) (i) tad sivah (jhalamjaso'nte); (ii) taj Sivah (stoh scuna scuh) ;
(iii) tac sivah (khari ca) ; (iv)tacchivah (sascho'ti) .

(a) before a consonant;

(b) c,ch,j,jh,n;

(c) i;

(d) asound which goes (i.e., disappears) when the parts of a word come together to their
final form

(a) immediately after a dhatu;
(b) after akrt or other taddhita ;
(c) an ending indicating case, number or person — accept suitable examples.

i.e. avyayibhava, tatpurusa, karmadharaya, dvigu, nan, upamana, bahuvrihi,
dvandva etc. — accept suitable examples.
[continues next page]
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[continuation of option B (i)]

10. (a) ne bhyam bhyas;
(b) nasosam;
(c) ni ossup

11. Accept suitable examples.
12. (a) sitayai, sitabhyam, sitabhyah
(b) dhimata, dhimadbhyam, dhimadbhih

(c) matim, mati, matih
(d) svasari, svasroh, svasrsu
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B. Or (ii) Higher Level Prose Composition

AHGOATSHT AH | | HATHST: HATATTT] |
THEARET | Heaud ABFEE gREES! = J=dd
TREA | FET AN GH I NS | T
Wl AT APHSTIATST | UF
Tl MO SIANTE | /T dAb6Gs 97 O aHI=A

T RY $F ANT TS| Ud gE) ASeE! ga-ndr
T fhfeeaed| IRy aaEEAEtEaEarseoT fad-
HﬁTﬁW‘qﬂ AGHT | A ROENOTIER. FAT

T WEI T AN R S STEee S
HE JSHEEYANT |

R JSANIASTHRTE AT | | HHgdf-HdT:
QT HFAI I

[ 38 marks ]

MS Skt. A-level 2001 12



